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INTRODUCTORY NOTE

LIKE the Iléavasyopanigad the Xenopanigad too
derives its name from the first word of its opening verse,
namely, ‘kema’. It is also called Talavakaropanigad, as
it forms, according to Sapkara and other commentators,
the ninth chapter of Talavakdra or Jaimini Brahmaua,
But according to Dr. Burnell’s MS. of the Brahmagd it
forms the tenth section of the fourth chapter

The most interesting feature of t]llS Upamsad hes in
the fact that it gives a subtle psychological analysis which
is so suggestive that anyone who follows it closely is:sure
to find himself at last led to the very gate of the Trans-
cendent, Though short, its value is great ; and Satkara,
it is believed, has written two Commentaries, namely,
padabhasya and vakyabhasya C

The Upamsad is divided mto four Parts. The ﬁrst
two Parts arc in the form of dialogue, and explain how
one can arrive at the Atman through the analysis of
perception. They suggest that the Atman or the Absolute
Consciousness can he intuited by detaching it from; the
functions of mind and senses. It.can be done only by the
intuitive faculty of the Atman itself, for the senses are
utterly incapable of perceiving it. In' fhe third Part, the
principles: of the two: earlier Parts are described in an
allegorical form,- Here the devas 'stand -for the senses.
In the fourth Part, the Upanisad speaks of the subjective
and objective ways of meditating on Brahman and of the
results of such meditations. '
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NOTE ON TRANSLITERATION

In the book Devanigari characters are transliterated
according to the scheme adopted by the International
Congress of Orientalists at Athens in 1912 and since then
generally acknowiedged to be the only rational and satis-
factory ome, 1In it the inconsistency, irregularity and
redundancy of English spelling are ruled out: f, q, w, x
and z are not called to use; one fixed value is given to
each letter, Hence a, ¢, i and g always represent af, U, §
and T respectively and never g, g, ﬁ and § or other
values which they have in English:t and d are always
used for q and g only, One talde, one accent, four
macrons and ten dots (2 above, 8 below) are used to
represent adequately and correctly all Sanskrit letters.
The letter ¢ alone represents 3. Since the natural function
of h will be to make the aghosa ghosa (e. g., kh, ch, th,
th, ph, gh, jh, ¢h, dh, bh), it would be an anomaly for a
scientific scheme to use it in combinations like ch and sh
for giving 4 and § values ; hence ch here is g and s, h
g, §. The vowel %, is represented by 1 because ri legiti-
mate for it only, is out of place, and the singular 7i is an
altogether objectionahle distortion. The tialde over n
represents s, i, Accent mark over s gives 7, §; dots
above m and n give amusvira, () t and T, 4,
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respectively. Dots below h and r give visarga (:), b,
and %, r, respectively. Dots below s, n, t and d give
their corresponding cerebrals %, % T andg, 5 0t
and ¢ ; and macrons over a, i, u and p give am, &, §, 1,
- &, 0, and *, 7respectively. Macrons are not used to
lengthen the quantity of e and o, because they always have
the long quantity in Sanskrit. Sanskrit words are capitalized
only where special distinctiveness is called for, as in the
opening of a sentence, title of books, etc. The scheme
of transliteration in full is as follows :

wa.missl.i:,au,a:u %5, KT e, #o,
¢ ai, e an, =1, : b, %k gkh, 7 g ggh, ¥, L &
gch, i ®ib, A, Tt Fth, T Téh o, Y
qth, xd, gdh, an, qp, F ph, b, bk, gm,
Iy In gl qv, T 8 g5 5 g\h.
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PEACE INVOCATION

& gg AEAg 1 6% A gRE | aaﬁma%u
ﬁﬁmﬁhﬁ_!_mﬁﬁwﬁ%:z

~ et wifan . iy @R

_ qq - Together A us both wag (May He) protect
9K Together A us both 3%y nourish.  ug Together di¥
with great energy" st ‘may work. i Vigorous
aﬂ‘ of us both spdlan; study sreg may be. “ar ‘Not ﬁ&mﬁt
may haté'each other. aﬁ Om mﬁa‘ PLace ! mFa Peace[
ey PeaCe‘ '

o May He protect us* both May He nounsh us both
May we both work together with great energy. May our
study be thorough and fruitful, - May we never haté each
other, vemes Do T RN R
RS L Om’ Peacel Peace' ‘Peace ¥

.,-..,;"‘ SeRogroEn v

[Noms—l Us bo!h——-The, preoepiemnd the dxsclple.

= .:2_ ...feaée-rz.‘_rhe.fcpmﬁon of>the ﬂeade ‘jfivocations
thrice:is./to Ward off the>three: Kinds of : obsticles to study+
adhyatmika (bodlly), adlubhautlka (terrestrlal) and
adhidaivika (heavenly].] o
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S WCqEEg AT AR SorEg: Ay
seffgaf 7 @it | @ Aeefeg wist aw foE
A1 A @ e usara FAuwe Aseg )| agat
ﬁ@awﬁww&%nﬁﬁ %rsrfe‘uﬁn

& ffa: ey, ol

yr My smfr limbs errengsg may beconfle si:r(;ng_
arq) Also a7 speech, gior: vital energy, 9g: eye, s}y ear,
aay vitality, @qffey all ggaifor senses ¥ and. . sifiegy
Of the Upanigads #gt the Brahman ®dq (is) all, ogq 1
1 Brahman a1 not frogafy may deny ; | Brahman &1
me 1 not famaafrq may reject. arfumom Non-demal
g let there be; aiffustud non-denial ¥ from me
(literally, of me) 276g let there be. 3=rﬁnag In the
Upanisads § what gaf; virtues (afa dwell) ¥ they all qawafea
to that Atman B devoted afy in me a-g let resxde

Let my limbs wax strong. Let my speech, vital force,
eyes, ears, vitality and all the senses, increase in power.
All existence is the Brahman of the Upanigads, May I
never deny Brahman nor Brahman deny me. Let there
be no spurning- (of me by Brahman); let there ‘be no-denial
at least by me} May the virtues proclaimed in the
Upamgads res1de in me, who am devoted to the Ktman

Om Peace' Peace' Peax:e'



PEACE INVOCATION 3

[NoteEs—1. Denial at least by me..In fact Brahman
never denies anybody, since It is all and is in all. But we
deny It through ignorance, i.e., we remain unaware of Its
existence ; and that denial of ours, that ignorance, screens
Brahman from our inner vision. Hence, if we ourselves
<herish a sincere faith in Brahman and try to realize its
nature, It can never refrain from revealing Itself to us,
So the devotee prays, <Let there be no denial at least by
me’,]






KENOPANISAD .
PART ONE

¥ qafa & wn
¥ I SR ﬁﬁ TH |
T AT ST I AW N L
- @w:: Mind ¥ by whom gRr desired ’s’tﬁaq sent
forth (% and ua; being) aafy alights upon(or fows
towards) its objects ? #%a By: whom g%: enjoined wqq:
the chief srm the vital energy afy does proceed (to
perform its functlons) ? %a By whom gf§any wished
zmq th1s mq speech (agegr; men) a1 speak ? =g
Eye siwq ear %: who 3 indeed %:t- the eﬁ'ulgent one

girh: directs ?

"1, - Disciple: ‘Who " nnpels the mind to alight on its
ob]ects" En]omed by whom does the vital force proceed
to function" At whose behest do men utter speech"
What Intelligenca, mdeed, d::rects the eyes and the ears ?

. [No'rns-—-The enqmrer is not sat:sﬁed thh the
common sense v1ew that sense facultles, mmd and the hﬁe
force—either eacﬁ in ifself or as'a psychophysxcal ombi-
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‘nation centering round the body-—are in themselves the
ultimate factors in personality, He suspects that there is
in us something deeper than these—an unrestricted
Intelligence that ultimately guides all our mental and
physical faculties. | b

AT A ATAT Ay TG
TN & T § T JOTT A |

Tgrrl=T
ACAEAVGIRIZEAT Wte 1l R ||

89, That sjwex of the ear sy the ear; "ag; of
the mind a7: the mind; *M: of the speech g indeed
¥9y speech; @: It ¥ again smom of the pripa gy
the pripa; =g8: of the eye =g: the eye, (ad FRefegear
Knowing thus sitfag emeqray the false identification
of Atman with the senses qtc,) sfggsy having relinquished,
1T the Wwise .areird from this @iew, sense-life 3 rising
&gt immortal waffx become,

2 Breceptor It is the Atman, the Spirit, by whose
‘power the ear' hears, the eye sees, the tongue speaks, the
mind understands and life - functions. - The wise man
separates.. the Atman from thé;se faculties, _rises out of
sense-lifo and attains immortality. L .

[NoTes-—The idea is this: Our senses, the mind and
tifo are in themselves inert. The Atman is the sole
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intelligent pnnmple in man. By its presance behmd our
various organs, It enab!es them to fulfii their respectwe
functions. But fot knowmg this fact, ignorant man
mistakes the senses, mind, etc., to be really intelligent,.
and, therefore, identifies the Atman with them. The wise:
man, on the other hand, overcomes this 1dent1ﬁcatxon,
realizes his spmtual nature and hence attains 1m-norta11ty.

1. Ear hears ete.—The appropriateness of the
enumeration of these faculties is this : The Atman in itself
has no attnbutes, and hence there is no sign by which It
can be indicated; so those who have not intuited Its.
existence in samadhi infer It through the various powers.
of personality,]

T I FYT B T IN] TS A w1
7 it ¥ Frowiar adaggfena | 2 0

g% There =g: eye & not w=wfy goes, 7 Mg nor-
speech, # ¥ Aa: nor mind. (qq That) 7 fiyxy: (Wé) know
fiot ; 77 how oaq this eigfasarg should be taught (aa, =rfy
that also) & not fysrrsfi: (we) know.

‘3.. The eye' does not go there, nor speeoh nor*:
mind. We® do not' therefore know It, nor do we lmow
any process of instructing about It, ‘

[Nore—1, -Eye cannot go there etc.—The eye and
other organs are useful only in' seeking external ‘objects'.
The Atman being the anifhating pnncmle behind thém, is:
beyond their ke ; for, one-cannot go inte one's own selff
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2. Nor mind—This is irue only with regard to the
gross, sense-bound mind, As Sri Ramakrishna has
put it, when the mind is purified—i. e,, freed from its
sensuality —it becomes one with pure reason or knowledge,
which is identical with the Atman, Pure mind, intuitive
reason, and Aiman are identical.

3. We do not therefore know It etc.— The Atmam is
beyond the ken of the senses and the mind, It being the
source of their intelligence. So It cannot be known as
other things of the world, i. e,, in an objective sense, As
the Upanisad puts it in II, 2, one who says he knows It,
does not know It, Thus, not being known in the ordinary
sense, It cannot be explained by words like other objects,

A7 o PRy sfRffasfy |
T PPN T ¥ AT S 0 8 )

aq That ffdar from the known srvga different
x verily, st also aif¥f§amy to the unknown sifiy superior;
qdgqry from the ancienis gfq thus gya (we) have heard
A who & to us ag That sqra=afyY explained.

4, That is surely different from the known, ‘and It is

beyond? the unknown. Thus we have heard® from the
ancients who expounded It to us,

~ [Nores—1, The known—All objeciive phenomena,
‘both internal and exiernal.

2. Beyond the unknown—This is to ward off the
misconception that the Aiman is something like the
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unknown ¢thing-in-itself* of some purely intellectualistic
philosophers. The non-knowability of It does not imply
ignorance but only Its non-objectiveness. * The = «being
neither known nor unknown® indicates the intimacy of
apprehension by identity or self-cognition. Or ¢beyond
the unknown ’ may be taken to mean ' < beyond avidya,
the root-ignorance which is the cause of all manifestation.’
This is alsd called «the unknown’ or Avyakta in some
systems of Indian philosophy,

3.  Heard etc.—The implication is this: Not being
accesmble to the senses or to inference by the mind, the
aspirant has to know It, or rather get some indications
of It, at the beginning of his spiritual career, from the
scripture and an. illumined teacher, until intuitive know-
ledge, jfiana, is born in him]

ﬂimﬂﬂﬁﬂm@aﬁl
R Aw F g 5 gy | v

. qq That (which) arar by words wmgfims cannot
be expressed, 37 by which arg speech ar:amd is expressed,
#d That gg alone @y thou- #g Brahman ffy know ;
¥q what €g9 this (@%: people) Igrad worship, £gq
this & not.

5. That which speech canmot reveal, but what
reveals speech,—know That' alone as Brahman® and no¢
this® that people- here worship, -

[NoTtes—1. That—The Atman the Spmt in man,
spoken of before as the source of a!l faculties of person-
ality. :
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2. Brahman—In Vedsnta, Atman stands for the
¢ Sprit within man’ and Brahman for the < Spirit behind
the universe,’ and the whole trend of Vedanta is to esta-
blish the unity between these two. In this and the
previous passageg the Atman has been spoken of as the
only principle of intelligence within man, and here it is
asserted that this Atman alone is Brahman, the Spirit
behind the universe, and not the extra-cosmic Deities and
their symbols that ignorant people worship, It must be
noted that this identification is made from beyond the
level of the ego, which is a part of our mental system.
The import of the next two passages is also identical.

‘3, This etc.—~—Refers to the extra-cosmic Deities and
their symbols that the ignorant worship. The passage
raises the question whether Vedanta is hostile to devotion
and worship. Our emphatic answer is that it is not,
There are two types of devotion—the devotion that is an
expression of the knowledge of unity, and the devotion
that leads to knowledge. The first is of the wise or
perfect man, and the second, of the aspirant, The wise
man, having realized unity, recognizes that his own Self
and the God of religions, adored as the creator of the
universe, are the manifestations of the basic entity—
Brahman, Hence when he is in the state of relative
consciousness, he adores God in ecstatic love as his nearest
kith and kin. This alone is frue premabhakti or ananya-
bhakti, and this and jfidna (Knowledge) are identical. As
for the devotion of the aspirant, Unity is as yet for him a
matter of faith and not of experience. Hence in his
devotion to God, he can only infellectually approximate
to the high ideal of devotion set by the perfect man. He
worships God, but knows that He is nof an extracosmic
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Being, but the very Self of a]l beings, Yet he worships
Him externally, because it stimulates Divine love, which
in turn rouses the Atman - consciousness and experience
of unity, Vedanta never deprecates such devotion and
worship. '

If there is any vein of criticism in this passage it is
directed towards those who worship minor deities for the
satisfaction of desires, and those who worship an extra-
cosmic God without caring to understand the metaphysical
truth about Him as declared in the Vedanta.)

IR 7 7 JAI5T AT A |
T 7@ & fify ¥ aRggoE | & )

(a; People) awar with mind zq what 7 agad do
not comprehend 37 by which #a: the mind agy is
cognized (s so Agfaz: the sages) 1g: say. (EIF[ U3 i A
R ; 7, [ €3 : ] smerd 1% ) |

6. That which cannot be comprehended by the mind
but by which the mind is cognized,’ know that alone to
be Brahman, and not this that people worship here.

[NotEs—1. Cognizes the mind.-—Mind comprehends
the world, and the Self comprehends the mind. Mind
receives all the images of objects from the senses, and
carries them to the S:If, as it werc, and when the- Self
cognizes them, then alone the comprehension of the

2
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objects becomes complete. Or, it may simply mean that
the power of comprehension of the mind is derived from
Atman or Brahman Itself, as in the second verse where
It has been designated as < the mind of the mind.,” Here
« mind "’ is taken not in the sense of manas only, but the
entire antahkarana or the mind-stuff.

TeagT A TR I ey i )
I s & fifg 8% afiggmma n v

g4 That which =g with the eye ¥ q3gfg (man)
sees not, 37 by which =ifyf eyes q3afy (he) sees, (Rest
as in the fourth verse).

7. That which sight fails to see, but which
perceives the sight,—know That alone to be Brahman,
and not this that people here worship.

TeRAM A g I Avrfid e |
A 7w < ffy a afggaea n <)

7d That which s3w with the car ¥ i (man)
hea's not, 3T by which g this sitstq the hearing gaq
becomes audible (i.e., is perceived). (Rest as in the
fourth verse.)

8. That which man fails to hear with the ear, that
by which man perceives hearing,—know That alone to be
Braiman, and not this that people here worship.
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T AT T AwOf I sor: gofay |
W W & ffy J¢ alggmm 0 )

I o 99a: = g

93, That which (@%: man) gty by life (by breath)
T wiierfy does not smell, 37 by which sy, life (the organ
of smell) Soflq is impelled (Rest as in the fourth verse.)

9. That which man dges not smejl Ab'y the breath?,
but what impells the organ of smell,—-know That alone to
be Brabman, and not this that people here worship.

[Notes—1, Life—The word in the original, *prapa”
may be taken also to mean the organ of smell. Then the
translation will be: < What the organ of smeli does not
perceive, but what directs the organ of smell to its object,
—know that alone to be Brahman, and not this that they
here worship.

As a general remark on this whole Part, it may be
mentioned that our thought is herein directed towards the
Atman in two ways : (1) by pointing out the Atman as
the conscious entity from which ajl our organs receive
their - intelligence and capacity to function in their
respective ways ; and (2) by directing us to the Atman as
the seer, the witness, of all the functions of the mind and
the senses. Both these are ultimately identical, but it is
worth while to note the difference in emphasis between
them, ]

THE END OF PART ONE



PART TWO

TR Y gAY
T o Y 0§ |

T @ Y 99 g
draiTaT q, 7= figag w2

afy If g3g gfr (I) know it well, R=r@ (you) think
qaq surely @w thou zxm very little T3 indeed =fq
perhaps (sgi; of Brahman ®qy form) g knowest, wH
thou (47 in the living beings) arq of This (Brahman)
g7 what ®g form g knowest atfg 7 and also ¥3y in
the devas wew Its 3 what (877 form 3w knowest) (aa
ady ereqy ud they are all little indeed). &9 Now g
therefore & for you (@& Brahman) #lwiegs to be ascer-
tained gg still, #=3 I think f§fZaq (I have) understood
(Brahman}.

1. Preceptor: If you think, «I have known
Brahman well enough ” then you' know little; for® the
form of Brahman you see as conditioned in living beings
and deities is but a trifle.  Therefore you should enquire
further about Brahman.

Disciple (after reflecting further and realizing
Brahman) : 1 think I have known Brahman,
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[NoTes—1. You know little—When we ~speak of
knowing something well, we mean a clear and defined
knowledge of it in an objective sense, say, as when we -
have a sensuous  or intellectual perception. A clear
knowledge of Brahman in this sense is tantamount to:
practical ignorance of it, Why it is so is next explained."

2. Foretc.—From the explanation of Brahman:
given in the last Part, a person yet in ignorance is likely
to mistake the Atman for the ego or sense of individuality; .
for the ignorant man canaoot see further than that.
Similarly with regard to the ego expressing in the deities.
So the clear knowledge of Brahman that an ignorant’ man -
may have in mind is, at the most, an idea of the ego, or
more often even grosser aspects of personality, human -
and superhuman, Hence such knowledge is a trifle. It
should not, however, be understood from this that the
Upanigad inculecates the doctrine that Brahman is an
unknown and unknowable entity. What is contended .
bere is that as long as one i$ in ignorance, any entity
perceived as an object, whether by the senses or thought,
cannot be equated with Brahman. For Brahman is the
eternal Subject, the <seer’ behind every form of perception,
and the ‘seer’ can never he the seen. Hence Brahman is:
unknown and unknowahle in the objective sense, but it
is more than the known when intuited as one’s central
being—the Self or the Atman. '
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This cognition of it is pure Self-awareness. It
brings unshakable conviction ; but it is clearly distinct
from our so-called clear knowledge in the objective sense.
The disciple has not yet gained this intuitive knowledge,
and hence the preceptor wants him to practise further
discrimination and reflection until he gains it.

It must, however, be remarked that for him who has
already gained jfiana, this distinction between objective
knowledge and subjective experience of Brahman vanishes.
For be realizes Brahman as the all, and both subject and
object are for him the polarities of the unitary Being,
But this state is gained only by withdrawing oneself from
all objects to the eternal Subject, the Atman; the disciple
referred to here is yet o reach that state, generally called
samadhi, Only to a perfect knower of Brahman, is
vouchsafed this experience of all objects—man, animals,
Nature, God, etc.—as Brahman. Until this state is
reached, we may try to approximate to this ideal by
practising the presence of the Divine in all these limited
manifestations ; but it has to be clearly understood that
Brahman is more than them, that they are only aids in
our spiritual practice, and that their purpose is to help
us to transcend their limitations and take us to the
intuitive experience in the highest samadhi.)

T gl A RR, T
PRERBTRAIRFITIIN
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#gq 1 g3g know well gfiy thus & 7=} do not think,
# 38 I do not know gfy thus 7 not; 3= ¢ I know too,
#: Among us §; who & I 7 T as the not-unknown 3z
gfo &« and as the Known g3 that g knows. (w: He)
&d That (Brahman) 3 knows,

2. « 1 do pot think, <I know well’, Not* thatI do
not know; I know too, Who amongst us comprehends
It both as the Not-unknowm?® and as the Known®—he
comprehends It.””

[NOTES-~1. Not etc.—These two statements are meant
to ward off the probable misconception from the pre-
vious statement—-the misconception that the knowledge
of Atman is some nebulous, hazy, or confused notion, In
what sense these apparently conflicting statements about
It are to be understood is next explained,

2. The Not-unknown—This is with regard to
Brahman in an objective sense. No positive reply can be
given to the question whether one knows Brahman, when
asked from an objective point of view, To say that one
knows It in this sense would be to make the eternal and
ultimate Subject one among the many objects. At the
same time to say that one does not know would be taken
as a confession of ignorance. So the only satisfactory
way of expressing one’s realization of Brahman from an
objective point of vievir, is to say that It is not unknown.
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3. The known—This is from the subjective point
of view. It is known not as an object but as pure Self-
awareness intuited in and through every mode of thought,
‘prati-bodhaviditam’, as stated in the fourth verse of this
Part,

FRAAY T qd q9 q€9 9 IZ Q¢ |
Al FASEat AgEatraEaeg g

(=1 Brahman) g@& to whom stdaq is unknown &1
to him #&g is Known & (i, e,, by whom) @ag it 1s
known @: he I not 3z knows (w&aig Because) fastiaqry
to the wise (@g Brahman) or Jgxy is unknown ; sffystary
to the ignorant fygrgq is known,

3. Preceptor: He understands It, who conceives!
It not, and he understands It not, who conceives? It. Tt is
the unknown® to the man of true knowledge, but to the
ignorant It is the <known’.

[NoTes—In this and the succeeding verses of this
Part the preceptor makes comments on the conversation
given above so as to elucidate its meaning.

1. Conceives It not :—Brahman, the Absolute, is
beyond all conceptions of the mind. It is the ultimate
Subject, the source and seer of even the mind and cannot
therefore be the object of any conceptual thinking. Only
the man of true illumination can understand Its non-
objective reality; hence he makes no conceptions of It.



PART TWO 19

2. Conceives It—That we take any mental concep-
tion for Brahman, is the sign of ignorance, '

3. The ‘unknown’—This is not the unknown aud_'
unknowable of the agnostic. The Vedantin calls It the.
<unknown’ as not being the object of knowledge like
objective things ; it is, however, more than the known in
the sense that it is intuited as the innermost Self, ‘prati-
bodha-viditam’, as will be stated in the next verse,

4. The *unknown’—Either objects of the world, or
mental modifications, or Ahadkara (the sense of <I’)
The ignorant person has these alone in view when he says
he knows Brahman.]

piarafifia wowsas & =9
e gy drt R Re@sgag a2

sfadtafagd agq 489 Who intuits It in and through
every modification of the mind (g: he) argaay immortality
f{sxd attains fy indeed. stwar By the Self &g real
strength fg=23 is obtained. fizrar Through the Knowledge
(of the higher Self) symay immortality R=gd (one)
attains. ' o

4. Indeed, he attaing immortality, who intuits' It
in and through every modification of the mind. Through
the Atman he obtains real® strength and through®
Knowledge, Immortality.
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[NoTes—The riddles. that have been proposed hither-
to with regard to the Atman are now finally solved by
describing the nature of the comprehension that can be
had of it.

1. Intuits It etc,—Atman is never experienced as an
object unlike the things of relative experience. But along
with every mental modification that gives rise to the
relative experiences of life, the Atman is, as it were,
blended, just as the experience of fire is blended in the
experience of a red-hot iron ball, Foritis the Intelligence,
that is, the Atman which gives self-awareness to thoughts
or mental modifications, The ignorant man, lacking in
fineness of understanding, is wuot able to disentagle the
Atman, who is thus implied as their witness, in every one
of our cognitions as in the states of waking, dream and
sleep, which contain all these cognitions. For the truly
enlightened man, however, everyone of these mental
modifications means the simultaneous revelation of the
Atman as their witness and substratum —prati-bodha-
viditam,

It must, however, be noted that It is spoken of as the
witness, only as long as It is thought of in relation to the
mental modifications which It vivifies by Its awareness.
In nirvikalpa-samadhi (the pure and unconditioned state
of Divine consciousness) these modifications disappear,
or rather sink into their witnessing and vivifying subsira-
tum, namely, the Atman. ThenIt is no longer spoken of
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as witness though It remains the same entity; for when
the objects disappear, there is no meaning in speaking of
a witness. It is only after the attainment of nirvikalpa-
samadhi that one really obtains the knowledge needed to
disentangle the Atman as witness in and through every
mental modification on their re-appearing after the
samadhi.

2. Real strength—What we ordinarily consider
strength in the world, is not really strength. For every
attempt of ours to make ourselves strong is the result of
fear—-fear of loss, of attacks from enemies, of death, etc.
And very often it happens that our fear also grows in
proportion to the security we build up for ourselves.
Thus in the greatest worldly security lies also the greatest
fear., The study of the psychology of wealthy men and
imperialistic nations amply proves this. True strength is
attained only when we feel certain that our real Self shall
not in the least be affected, whatever might happen to our
wordly interests. The realization of the Atman in every
state of mind alone can give this strength unaccompanied
by any fear of loss. _

3. Through knowledge, immortality—Immortality i3
the nature of the Atman. Knowledge dispels ignorance,
and thus reveals one’s inherent immortality.]

% Ygadigy qanika
7 YRR faid
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Y Ay e i

AT RGN I || 4
I gfa fgera: @os:

%g Here s/3diq has known g if (¢ then gmq truth
(true life) sifdg is ; gg here # =r3dlq has not known 27 if
(a7t then) #gt great fyafy; destruction. (gearq, Therefore)
fit; the wise ¥ydg Py in all beings (smAaTag the
Atman) f§fe@ having realised srearg @twd from sense-life
(or from this world) %9 rising (on departing) sryar:
immortal W3+ become.

5. If one has realised' It here in this world, then
there is true® life, if he has not realised here, great is the
destruction. Discerning the Atman in every single being,
the wise man rises® from sense-life, and attains immortality.

[NoTBs—1. Realised It here in this world—This
refers to the Vedantic doctrine of liberation in this very
life (Jivanmukti). The Vedanta holds that if ignoranceis
the cause of bondage, its destruction must give liberation,
irrespective of survival or death of the body.

2. True life—This is the life of one liberated i the'
embodied state. All others excepting him are living under
a spell of illusion and hence, in untruth.

‘ 3. Rises from sense-life—The text can also be inter-
preted as «after death’, But that will not suit the context,

nor the Vedantic tradition.]
THE END OF PART TWO
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%4 T 33 fifed, aw ¢ amel fed
AT | 7 dgeaenERAy  Aeaseea
AfRAR 0L

s Brahman g it is said ¥3vq: for the gods ffswd
won a victory. &g @Fgor: Of that Brahman f39® in the
victory o ¥a1; gods swgigsq g became elated. § They
Ru=x thought argg this Rwa: victory srewisR ours, QX
verily, sremisq ours g¥ indeed sigqg this afgar glory
(= and) gfg thus.

Fent frwa, %tﬁramg&{al 9% TN
fEfg gfif@ u R

(s Brahman) g then ggrq their & that (vanity)
frwst koew. ¢¥q; To them (@: He) qigs appeared.
ga That szq this gwq adorable Spirit figy what gy thus
 =gsiag did not know.

Ashmgay, WWEdg, g ﬁamﬁﬁ e
gafuf; @Al 3 0

¥ They (gods) aftaq to Agni (lit. one who leads)
orma said; stgdy: ¢ O Jatavedas (lit. almost omniscient)
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e gad Farq € what this Spirit is ggq this fysaify find
out. Ju1 Yes, gfg so (said Agni.)

AEEATAY , AT, RIS, At wgaeefre-
FESAALT A it || 8 |

(arRa: Agni) g to that speqgqq hastened. gq him
(maq, the Spirit) speqaza asked &; who 3y are you? gfy
thus. ergn, I sifia: Agni & verily siRw sfy am, FFAZT;
Jatavedas srgq [ @iRa am gfy so eaiq, said.

aRieAfs & fafcads of o9 afe
g ||« |

A wfr In thee (of such fame) fpq what i
power gfy thus (he asked). gfsqiy On earth £3q this
aq, whatever (aRT exists) €zq this a¥q all @iy also
g8 79 I can burn gfy so (he said). -

TR T RIE, G, WO AT
T IF 7Y, § 74 w7 fra9d, Fagaw Aag a3a
gyt 1 & )

g3d This gg burn FF thus (Iwar saying) e
before him gog straw frgd} put.  (wifRa: Agni) afw3a in
all speed g that (straw) Iq¥q17 approached. &gx That
gq to burn ¥ W was unable. g: He (Agni) Fa:
thence 4333 % returned. 3g Who ggg this 75y
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adorable Spirit yaq this figigy to know = s@sq I was
not able, ¥fy Thus (he said to the gods after returning),

w0 AGET, TN AWER AR
Tl 5 a9l e
&g Then a1giy to Vayu srgda (the gods) said, amp O
Vayu, (lit., one who moves) f&g what qaq, this 7arq - sfy
adorable Spirit, gaq. this fgsfy find out. g1 gig Yes, so,

JEEIZAY, TRFTITT RSER, T orgeeveg-
efteaaRa T sEEedif 1 <

(arg: Vayu) gq that svaxqd ran to. &y Him
sqagd, (the Spirit) asked % who eify &f¥ are you? aig:
Vayu & famous s1igq I siRw §fy am, atafiegi Mataridvan
(lit, one who moves through the sky) § verily sz I
sfed am ; gfe thus sl he replied,

ity s Maficadirs @aede oty
g 0 ] 0l

gfesq @afr In thee (of such fame) fhy what drfyg
power gfy thus (the Spirit asked). %% wdq All these sify
indeed smzgiq I can take up 77, §gq, whatever 25y on
earth ; gf¢r so (he replied).

Fey it FTIRARTAR, ITOHAT aasa,

T FIRHIETY, o 94 0T AT Facws Aed g
Tgfafa 1 L° |
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gaq, This smeex take up; My thus (saying) aeh
before him gorg straw fazg} put. ag That ®gsi3w in all
speed Iqdaty (he) approached. &d That sfizigy to take
up 4 qWiE was unable. ag: Thence §: he fag3d o
returned. 3d, Who gad this 3yy adorable Spirit gaa
this fagigd to know 1 srg®q I was not able ; & thus (he
said to the gods after returning).

AYEAFT, "TIwTR AR, e
T 3 90 5 IFIFAT 3 T [{ATT N 22 0

o Then ggy to Indra (chief of gods) agaq (the
gods) said, agg, O Maghavan (lit., worshipful, or the
possessor of great wealth) f&q, what gad this g3 the
adorable Spirit gy qaa this farAAR find out.  gm@ Yes,
gfy thus (spoke Indra). &d to that ervvggq he ran,
gemd From him &9g¥ (1t) disappeared.

T qREFATER IR IS AT
gt ; < A, fedag agfifr i 2R 0
I zfa gatT: @ 0
q: He (Indra) aféq< in that @ stsd@ very sky (very
spot) agmwAME wondrously beautiful f@ggy woman
s came to, gy Her Rasdlg well - adorned with
golden ornaments (or the daughter of the Himavat)
gamg Uma (Durgd) gqia g said, f&q what gaq this g8y
adorable Spirit gfg thus,
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i 1. Preceptor: It is said that Brahman once won a
victory. for the gods (over the demons). Though -the
v:ctory was due to Brahman, the gcds became elated’ by

it, and thought : «Verily this victory has been won by us.
The glory of it is ours”.

2, Brahman knew their vanity, and he appeareqd.
before them; but they did not understand who that.
adorable Spirit was.

3. They said to Agni (Fire): <O Jatavedas (all-
knowar) ﬁnd out who this adorable Spirit is.” He agreed.
4. Agni hastened to the Spirit. The Spirit asked.

‘him who he was, and Agni rephed * Verily, T am Agni,
the omniscient.’

-2 “What Power resides in such as you ?’ asked the
Spirit:  «Why, I can burn up everything, whatever there,
is on earth rephed Agni,

6. The Spirit put down a straw before him and
said, <Burn it!’ Agni dashed at it; but was unable to
burn it. So he returned to the gods saying, ‘I could not
find out who that adorable Spirit is,’

7. Then the gods said to Vayu, (Windy: < Q Vayu,
find out who this adorable Spirit is.” He agreed.

8. Vayu hastened to the Spirit. The Spirit asked
him who he was, and Vayu replied, *Verily, I am Viyu,
the King of air.’

3
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9  <What power resides in such as you ?’ asked the
Spirit. ‘Why, I can blow away everything, whatever
there is on earth,” said Vayu.

10. The Spirit put down a straw before him and said,
‘Blow that away !’ Vayu dashed at it, but was unable to
move it, So he returned to the gods, saying, ‘I could
not find out who that adorable Spirit is’.

11. Then the gods said to Indra (the chief of gods):
« O Maghavan, find out who this adorable Spirit is.” He
agreed and hastened towards the Spirit, but the Spirit
disappeared from his view,

12. And in that very spot he bcheld a woman,
wondrously fair—the daughter of the snowy mountain
Himavat. And of Her he asked, *Who could this
adorable Spirit be 7’

THE END OF PART THREE
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a1 AR AT 5 @AY anqaqﬁa'& aﬁuw—
ffy; s da Rgmse A n e

|1 She (Tax it} =g Brahman {I%r thus 3919 g replied;
#gor: of Brahman fasd in the victory uaq this aglyey
{you) have attained the glory ¥ gfy indeed. &g: From
that g uq alone (Q&g this) mey Brahman gfy thus f&qmm(
he knew.

TR T UR W FREiATam 3,
wﬁrﬁﬁﬁméﬁfiﬁmﬁﬁﬁnmm
FRAAR N N

7, Since @ those affw érg: L.t Agni, Vayu and
Indra g this (Brahman) &fkwq neérésft 98y; f§ touched
indeed, ¥ they fy for wga: first gaeg this (spirit) sy
Brahman gfir thus Rz knéw ; geaid therefore § indeed
g these a1 gods &=p1q other Xam gods sifo ga

even excel.

. qWE @sﬁmﬁmm aﬁaﬁf&s
«w&,ammﬁﬁﬂwaﬁﬁu&u r
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@: He fg for wam this Afwq nearest (Brahman}
qeqsr touched, f& for @: he waa this sig Brahman gfy
thus syq: first fygras knew, e Therefore § indeed
g7 Indra s other 3R, gods Afaquy 47 even excels.

Ty IR "R fPd Fgaar
~affEai3 ZeTfET 1 2 | Se+g

aund.
ger Of It (of Brahman) gu: this arw: description,

a7 qad, that which faga: of the lightning (lit., that which
shines, light), sagaq lightning «1 3 lo; -qn‘lfﬁqa_‘\ zfy €a.
a1 3 lo! that which makes one wink ; & arf%;qqa‘q: as
regards the gods or cosmic powers.

FIMATH AXGE TESAA o TSN agqw-
i o e e o [

s Now aegraq with regard to His description
from the point of view of His manifestation within the
Self. % qad, That is %77 because of this Brahman w:
mind gad, this (world) m=efy €7 T knows ; stiigery always
gmeqafy remembers ; ggeq: (BFaA) imagines T also,

9% 5+ T GEAfgUiREed 3 € T THRg
iy aaifon g dssfa i & uy

ga That (Brahman) g ag49 Tadvanam (lit., adorable
as being the Atman of all) #w koown., (J&Earq 7%
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Therefore Brahman). ggaq %R as Tadvanam Sqifgasas
should be meditated. upon, @: He w3 who ugq this
(Brabman) waq thus 3g knows, il this (wo:shippér)
gaffor all ymfa beings srfwdamafa love.

| aﬁﬁﬁaﬁwammma
aqﬁmaairﬁu\sn' |

W: Sir, Iqfamgy Upanisad g& tell (me) i so (hc
asked), & To you 3q¢fasg, Upanisad Il has been told ;
sghwg of Brahman 1% indeed stfrege Upanisad 3 to you
#HA we have told, gf so (he replied).

T, AT W T TS I qAHT qD-
a1 <\

gu: Austerity, F@: restraint, &y €y sacrificial rites
(dedicated work), get its (of the Upanigad) sfast feet
{(on which it stands); ¥sm; the Vedas mafmify all the
limbs ; gy truth sgaaq abode, . -

L]

Ah:vaahmM.

@ T AT T WA @ ot
,‘h,ﬁguﬁﬁsﬁnﬁﬁsﬁnw
o ofx wgd: =vg: 0
aﬁ | & A g ) at &t

TR | Jafa daneg | REEER 1
ot onfeas | il bR 0
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a; Who & verily garq this (Upanisad) gaq thus 3z
knows, (w; he) qreqraw, sin swger having destroyed srAsy
- eternal 3] the highest, the greatest Tqsf @i in Brahman
(or in the blissful Heaven) sfafasfy resides.

1. Preceptor: < Itwas Brahman !” She exclaimed,
«Indeed, through Brahman’s victory have you attained
greatness!” Then alone he understood that the Spirit
was Brahman.

2. Therefore, verily, these gods—Agni, Vayu and
Indra—excel the other gods; for they approached the
Spirit nearest, and they were the first to know Him as
Brahman.

3. And therefore, indeed, Indra excels other gods
for he approached the Spirit nearest, and he was the first
to know Him as Brahman,

[NoTES—The above story is an eulogistic statement to
bring out the superiority of Brahman: Even the great
gods are powerful only through His power. He is the life
of them all, Sri Sankardcarya holds that it may also
mean an injunction to worship Isvara or Persomal God.
For the allegorical interpretation of the story, see at the
end of the book.]

4. This is the description' of Brahman: Lol He is

what illumines the lightning ; He is what makes one wink.
This with regard to His manifestation as cosinic powers.



\ PART FOUR 33

, [Notes—1. Description of Brahman etc.—The passage
i8 very obscure due to its brevity, and can therefore be
construed in many ways. We have constriied it somewhat
differently from Sahkara. We take it as a summary of the
teaching of the whole Upanigad, answering with proper
illustration the questions put at the beginning: * Who
- impels the mind to alight on its object?” etc. Here it is
answered that from the study of the cosmic forces one finds
that Brahman is at the back of every form of power, move-
ment, and life in this universe. Lightning is one of the most
striking phenomena of external Nature. But Brahman, says
‘the Upanigad, is what illumines even this lightning. Wink-
ing is one of the most minute and insignificant functions
-taking place in the Nature within man. This too is due to
Brahman, Thus the study of cosmic forces or physical
Nature reveals Him'in every thing, great and smali.

Construing the passage as Sankara does, the passage
may be translated as follows: *This is the instruction on
Brahman by means of illustration—that he flashed like
lightning, that He appeared and vanished as the eye winks,
This is the illustration of Brahman taken from the activity
of deities.” Brahman’s revelation before the devas was as
sudden as lightning and winking.

Another possible interpretation of the passage is this ;
“ As far as Nature is concerned, the revelation of Brahman
is like a flash of hghtmng or winking of the eye.” The idea
emphasized - here is)that man can get only a glimpse of
Brahman from the comtemplation of external Nature.)
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5. Now as regards His description from the point of
view of His manifestation® within the Self. Because of him
the mind knows the external world, and remembers and
imagines things.

{Notes—1. Manifestation within the Selfetc.—All the
functions of the human mind like perception, memory,
imagination, etc.,, are possible due to the presence of
Brahman only. Thus psychology leads us to Brahman,
just as natural sciences take us to Him, as hinted in the
previous passage.

As construed by Sankara the translation of the passage
is as follows : * Next as regards the illustration of Brahman
from within the Self—as speedily as the mind goes to
Brahman, as speedily as one thinks of Brahman by the mind
and as speedily as the mind wills” By the volition and
recollection of the mind, Brahman, as bounded by the mind,
js seen as an object. Thus this illustration of Brahman is
taken from the psychology of man while the previous one

“was from the activities of external Nature. As the previous
.illustration shows that Brahman flashes instantaneously, so
these illustrations show that His appearance and disappear-
‘ance are as quick as the perceptions of the mind.

Another way of construing would give the following
‘meaning : ‘ By constant remembrance and meditation, the
mind knows him as it were.” This corresponds to the third
interpretation given to the previous passage. From the
- contemplation of external Nature we get a glimpse of
Brahman. But much more intimate than what Nature ~
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inysticism can give us, is the experience of Him we get from
spiritual practices, like meditation on, and constant remem-
brance of, Him. But even here the experience is not com-
Plete. For the mind is still attempting to grasp.Him and
therefore, objectify Him, and every objective knowledge of
Him is, by its very nature, indirect. Hence the use of “asit
were.” Perfect Knowledge with regard to Brahman is only
the experience of identity, which entitles one to say, ‘Iam
That.” This is the non-objective knowledge that lies above
even meditation and remembrance.]

6. Brahman is well-known as Tadvana, the one deserv-
* ibg to be worshipped as the Atman of all Jiving beings. So
itis to be meditated' upon as Tadvana. Al beings love
him who knows it thus.

[Nores—1. Meditated upon as Tadvana—It may be
noted here that in the first part the Upanisad seems to
criticize the worship ana meditation of the common people
by the repeated expression ¢ And not this that they worship
here.” Here, however, worship of Brahman as Tadvana is
inculcated. The idea here scems to be that what is at first
discouraged is the worship of minor deities for gaining
worldly blessings. The worship of the one Deity, immanent
in all, is always desirable as the best means of progress in
spiritual life.

2. Al beings love him—Such a person loves all beings,
and they i in turn also love him. ]

7. Disciple: Sir,' tedch me the saving® knowledge.
Preceptor : The saving knowledge has been imparted to you.
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Verily, we have imparted the saving knowledge of Brahman
to you.

[Notes—1. Sir, teach me etc.—The intention of the
disciple in putting this question may be to know whether the
whole of the Upanigad has been imparted to him, Or, as
Sanikara points out, the disciple wants to know whether the
Upanisad explained stands in need of anything distinct from
it to produce the desired end, and the preceptor’s answer
means that it does not. In that case, disciplines mentioned
in the next passage are only the means to that end, and are
as such included in the Upanisad.

2. Saving Knowledge—The word in the original is
‘Upanisad.” The other possible translations are ¢secret
doctrine * and ‘ mystical philosophy,” European scholars
give as its etymological meaning, ‘upa’ nearby, ‘mni’
devotedly, and ‘sad’ sitting—the reference is to  disciples’
sitting devotedly round the preceptor for instruction.]

8. Austerity, restraint, dedicated work—these are the
foundations of it (the saving knowledge of the Upanisads).
The Vedas are all its limbs.* Truth is its® abode.

[NoTEs-~1, Limbs—Because the study of the Vedas
helps one to gain this knowledge in all its phases.

2. Iis abode—Because the Upanigad’s wisdom shines
only in a person free from deceif and fraud in speech, mind
and deed.]

9, Verily, he who knows it (Upanisad) thus, destroys.
sin, and is established in Brahman', and the boundless,
the highest and blissful—yea, is established in It.

Om: Peace: Peace: Pegce,
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[Nores—Brahman—The words in the original are
¢ svarge loke”® the literal interpretation of which is *heaven’
(Brahkma loka). This would imply the doctrine of
kramamukti or gradual liberation. Sahkara however
interprets in the way we have translated, because the
epithets ¢eternal’® and ¢ highest’ are applied to the term
which will be meaningless when applied to heaven. For
the distinction between Krama-mukti and Jivan-mukti, see
Appendix to-our 4avasyopanigad.]

THE END OF PART FOUR
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Additional Notes

As suggested by the fourth and the fifth Mantras of
the fourth part, the story related in the second and third
parts can be explained in both the adhidaivika and
adhyatmika senses. The adhidaivika explanation has
already been given in the earlier notes. And the
following is the adhyatmika significance: As microcosm is
a part of the Macrocosm and its exact epitome, all the
forces that work in the latter have their counterparts in the
former, and all these different aspects of the Cosmic Intelli-
gence, known as Devas, which govern the forces of Nature,
have also sway over the forces that work upon the person
of man. So it was stated by the ancient sages of India
that the whole of our bodily existence (including the mind
and the senses) is controlled by the gods like Indra, Mitra,
Varupa, Agni and Vayu, whose powers are manifested in
the cosmic activity. Then again desires and all their evil
train are sometimes called Asuras and the pure activities
of the senses and mind are conceived as the Devas. The
conflict between these two opposing tendencies is termed
as the Devasura war, which allegory has been developed
with much imagination in the Puripas and have been
extended to its cosmic aspect.

The story narrated in the Upanisad first tetls that the
psychological victory which these Devas of our microcosm
win over their antagonists, the Asuras, is not due to their
own inherent power. It is indeed the Atman that wins
laurels for them. But for Him they are naught, Atman
being the basis and support of all. But this we do not
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know. We make much of our mental and physical powers
and remain satisfied, surrendering all the glories of life to
them. And the monarch who leads the whole host of
devas dwelling in the microcesm is none but Indra, the
Jivatman. Indra is another name for the Supreme Self
also. In some exalted moments of divine intuition, .&
glimpse is caught of the real Self —the Cit or -intelligence
within; and at once—because of the attraction of the:
glimpse—It sets the whole group of devas in motion to:
strive to know It fully. First proceeds Agni, the god of
speech, who thinks that he can expla'gn easily the whole
universe to its causes. But approaching the object of the
vision, he fails to comprehend it, much less explain. So
he returns shamefaced, without knowing the Yaksa.
Then goes Vayu, the god of priga (probably mind is also
included here, since in some Upanigads mind is considered
as dependent on prapa) who has the self-complacency to
think that he can understand and control the whole
universe. But he tco meets with the same fate as his
predecessor and returns not knowing the adorable Yaksa.
Then proceeds Indra, the Jiva himself to know It; but It
vanishes from his presence. This disappearance of the
Yaksa before Indra, discloses the inner meaning of the
story. By this highly significant suggestion the Sruti
explains the experience of the Sadhaka at his Jast stage of
self-realisation through self-analysis. While within the
field of speech and thought, the objects of vision still
possess distinctive forms among the relative perceptions of
duality. But the moment the intuition is fited on the pure
*I” or the ego divested of its diverging personality, the
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preceding object of vision melts away; the dual per-
ception is suspended for the time, and in its stead appears
Uma Haimavati, the glorious Knowledge,—the grace of the
God of Bhaktas and the Vidyasakti of Atman of the Advai-
tins—and through Her the Jiva realizes the Brahman
within itself as its very essence. It is also interesting to
note in this connection that the appearance of the Brahman
becomes possible only when devas are victorious over the
asuras, 7.e., when the animal propensities are completely
subjugated.

Interpreted in this way the story is an ailegorical
presentation of the truth related in the first two parts
of the Upanisad.

END OF THE KENOPANISAD
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Devi Stotras) Pp. 140, Board : Rs. 2-50.

LALITA TRISATI (Parayana) Re. 1-00.

DEVI MAHATMYAM (Saptasati) (With Kavacham
Argalam, Keelakam, Navakshari, Ratri Sooktam,
Devi Sooktam, Rahasya Trayam, Indrakshi Stotram
¢tc.) Pp. 342, Board : Rs. 8-00,

SOUNDARYALAHARI BHASHYAM. Pp. 242,
Board : Rs. 5-00.

‘SOUNDARYALAHARI TEXT Re. 1-25.

SIVANANDALAHARI BHASHYAM Pp. 160,
Calico : Rs, 2-75, :

DEVI SUKTHANI UPANISDASCA Rs. 1-50.

LALITHA SAHASRANAMA BHASYAM Price
Board Rs. 5-00; Calico Rs. 6-50.

' Sri Ramakrishua Math, Madras-600004.
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